Readings:
Epistle- 2 Timothy 3:14-17
Gospel- Matthew 13:47-52

‘And Jerusalem shall be called a city of truth’
+ In the Name of the Father, and of the Son, and of the Holy Ghost. Amen.
We celebrate today in the life of the Church’s calendar and in these sacred mysteries the life of one of the great Latin Doctors: a fourth-century Dalmatian presbyter, S. Jerome of Stridon. For many of us, the name Jerome conjures up a rather chilly image of a saint: his reputation is one of rigorism, of hardness, and of steely orthodoxy. For the most part, these are true. S. Jerome does represent a particularly difficult vocation to follow, compared with many saints whom we celebrate. Converting to Christianity from paganism as a young man, Jerome found himself bound in guilt and regret for his former life of sin. He lived among eremites in the deserts near Antioch upon his conversion, there learning the Scriptures and being formed in a strict life of asceticism. His reputation for rigorism and uncompromising orthodoxy is paralleled only by his reputation as a translator of the Holy Scriptures into Latin. It seems, as with many of the ascetics of the fourth century, that what Jerome lacked in earthly pleasure, he gained in the richness of his spiritual pleasure. And it is this richness in S. Jerome’s life in relation to our attitude towards Holy Scripture which I particularly want to touch upon tonight. 
As I have mentioned, S. Jerome is known to us in his work as a Scriptural translator: he took the Greek and Hebrew texts of the Church and translated them into what has now become known as the Vulgate Bible. Improving on the Vetus Latina, he not only rectified errors in translation but also increased the number of books of Scripture which were translated into Latin. However, Jerome’s work in this regard was not fired by the same desires we perhaps see in academic translation in the modern world: Jerome was fired by a pursuit of the truth, that truth who is Christ. His search for the truth was, at the impetus of Pope Saint Damasus I, to give to the growing Latin-speaking Church a proper referent with those inspired and holy words of the Scriptures. In particular, S. Jerome gives us an example of what it means for our own search for truth to be Scripture-orientated. The doctrine of this search, that Scripture-doctrine, as many of us will know, has not been without controversy in the life of the Church. One only needs to take a cursory glance at contemporary apologetics to find vociferous defences of infallible interpreters or the doctrine of sola scriptura. Yet such debates perhaps take us more into the weeds more so than anything else. Beginning with two Latin Doctors of the Church, namely S. Jerome and S. Augustine, we can see how we can bridge this contentious gap: upholding both the inspiration of Scripture, whilst not turning Holy Scripture into an idol. 
Holy Scripture is an unusual genre of text: it is not simply, as Dr. Pusey argued against Dr. Jowett, to be read just like any other book. Scripture is not an end itself, but rather a means to an end. As the life and work of S. Jerome indicates, Scripture is for the purpose of the glorification of God in the life of Redeemed Humanity: it is an exhortation, not a termination. Scripture is not a blank, faceless kind of axiomatic truth, but rather an offering: an offering for the knowledge of God, revealed to His People, His Church. It is an offering of participation of something in the life of God. As S. Paul says in his Second Epistle to S. Timothy: “[Scripture is] profitable for doctrine, for reproof, for correction, for instruction in righteousness: that the man of God may be perfect, thoroughly furnished unto all good works.” We are given our means through Scripture to reach our end, God himself. It is our access to Him who is pure and untrammelled truth. But Scripture is not God himself. Augustine in his great work, On Christian Teaching, argues for this conception of Scripture as a means rather than an end. In Book 1 he fascinatingly argues that Scripture itself will eventually dissipate, becoming useless in our spiritual journey. By labouring in the virtues of faith, hope, and love, Scripture will no longer be required: there are those, Augustine says, who no longer need Scripture for themselves, but only for teaching. When we reach the eternal worlds, behold the Beatific Vision, God face-to-face, filled with the super-abundance of His Love, Scripture will not be required: we will have the truth himself: God’s presence and His very self, and essence all-divine, as S. John Henry Newman has the quires of angels sing. Yet for Augustine this is not to dispute the significance or importance of Holy Scripture in this our earthly travail. Augustine, himself a good and believing Anglican, would surely have confessed at the same time with us: “Holy Scripture containeth all things necessary to salvation: so that whatsoever is not read therein, nor may be proved thereby, is not to be required of any man, that it should be believed as an article of the Faith, or be thought requisite or necessary to salvation.” Scripture is our rule of faith, through which we know and have confidence in our doctrines, but it is not our end: God is our teleological goal, and it is He whom we worship. Scripture is not uncreated, for only God is uncreated. As Rowan Williams quite rightly says, “It is not textuality that is, ultimately, infinite but God.” The pursuit of the life of faith, hope, and love for Christians comes from a deep appreciation and reliance upon Scripture, but not for Scripture’s sake, rather for God’s sake. As Our Lord says in the parable from the Gospel: “Therefore every scripture which is instructed unto the kingdom of heaven is like unto a man that is an householder, which bringeth forth out of his treasure things new and old.” We bring forth those fruits of good works, “the man of God” being perfected, through that love imputed to us: the love of God shown in the Agony of Calvary and the glory of the Resurrection and Ascension given through the sacraments of Holy Church.
And it is in this treasure that we see the significance of S. Jerome’s life and witness for us. In again another remarkably Anglican way, S. Jerome’s commitment to the promulgation of Christian truth in a language understanded of the people demonstrates that our participation in the life of God should be barren, but super-abundant; not empty, but full of love. However, this not a kind of worldly love or a worldly super-abundance, but rather a divine love. “Not puffed up,” as S. Paul writes in the First Epistle to the Corinthians. By communicating Christian truth to reach others, through the means of Scripture, we commit ourselves to the greatest of proclamations: the love of Christ, who is truth, which has come into the world. We can only do this when we understand what we read in Scripture and why we read Scripture, and that Scirpture itself needs to be universal. S. Jerome shows that when we commit ourselves to this proclamation, our lives do not become easier by worldly standards, but rather we store up that treasure in heaven which will become for us our reward. Let us therefore commit ourselves to truth, who is God from God, Jesus Christ himself. Amen.
